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sacrificed a number of universal principles. Its failure to protest the make-up of
Barak’s or Rabin’s discriminatory governments is a manifestation of this sacrifice.
The deeper problem stems from Peace Now’s worldview, which is informed by
the basic tenets underlying the Jewish state, tenets that are saturated with
prejudiced and non-universalistic characteristics. This, in fact, is the elephant in
the room, and it’s not being dealt with.
Disregarding the purely theoretical argument of whether a Jewish state can

be democratic and egalitarian, after 54 years the facts on the ground plainly
show that Palestinian citizens of Israel are discriminated against in all aspects of
life. Peace Now has, nonetheless, accepted the Jewish-state paradigm and has
become a vehicle of its articulation, disseminating this idea through the organi-
zation’s activities and publications, while failing to reflect on its discriminatory
effects.
Consider for a moment a few lines taken from Israel’s national anthem, with

which Peace Now ends all its major rallies. The anthem is called “Ha Tikvah”
(The Hope), and begins like this:

As long as the Jewish spirit is yearning deep in the heart,/With eyes turned toward the
East, looking toward Zion,/Then our hope—the two-thousand-year-old hope—will not
be lost:/To be a free people in our land,/The land of Zion and Jerusalem.

These words, written in 1886 by Naphtali Herz Imber, were intended for Jews
only and consequently exclude Palestinians, who currently comprise 20 percent
of the Israeli citizenry. Given the historical developments since the song was
written, it’s safe to conclude that the anthem helps perpetuate the Zionist myth
that describes the return of Jews to Palestine as a return of “a people without a
land to a land without people.”
Peace Now’s Jewish bias manifests itself in various ways, whether through the

exclusion of Palestinians from the make-up of the organization—there are no
Palestinian citizens of Israel on its board or among its staff—or through the
message Peace Now promulgates, which is frequently directed towards a Jewish-
only audience. If Palestinians had been involved in Peace Now’s decision-making
process, its members probably would have been on the streets in October 2000,
and this might have saved some lives. It surely would have helped reduce the
alienation of Israel’s Palestinian citizenry.

This leads to the third criticism of the Israeli peace camp: its historical bias.
Although Peace Now claims that it recognizes the “fact that there are two

peoples in this land, Palestinians and Jews, each with a history, claims and
rights,” all of its activities since its establishment reflect a historical bias; it fails
to acknowledge the 1948 catastrophe of the Palestinian people and considers the
Israeli–Palestinian conflict as if it began in 1967.
This shortsightedness has had far-reaching implications. For example, it has

helped render Israel’s Palestinian citizens as well as the pre-1967 Palestinian
refugees (both external and internal) invisible. Because, in a sense, the Palestinian
citizens are unseen, the national anthem can be played after each large
demonstration. It also helps explain why, when the refugee problem was finally
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raised during negotiations, it came as a shock to many Jews on the Israeli liberal
left. Moreover, this bias underscores Peace Now’s unwillingness to confront
history from the standpoint of the oppressed, which is a necessary component in
every dialogic attempt to bring peace.

The fourth shortcoming involves the organization’s hierarchical and undemo-
cratic structure, which ultimately corrodes and stifles the movement. Although a
democratic decision-making process formally exists, the ongoing control by the
old guard, many of whom have been at the organization’s helm since the late
1970s, alongside its close relation to the political parties, has created a hierarchy
in Peace Now that undercuts democratic procedures.

From a movement that introduced a new discourse and political horizon into
the Israeli landscape, it has transformed into an organization that lags behind
and suppresses alternative progressive worldviews. A case in point is Peace Now’s
attitude toward conscientious objectors. If the younger generation in Peace Now
were given a voice, the organization’s decision to steer away from the military
refuseniks would likely never have passed. Moreover, new forms of action are
rarely tried, as if the organization is limited to a few prescribed models of
political practice. Isn’t it time, for example, for the peace camp to move from a
politics of protest to a politics of resistance?

Finally, Peace Now—like most peace groups in Israel—has failed to bridge the
artificial division between the Israeli–Palestinian conflict and domestic economic
exploitation. For years the peace camp has been claiming that a firm connection
between the occupation and the economy exists, and has attempted to link the
absence of substantial investment in the poor and underdeveloped Israeli slums
with the vast sums of money poured into the settlements and the bypass roads.
This connection, however, has remained on the discursive level and has never
been translated into action. The peace movement never actually joined the
struggle of the economically depressed population—whether Jews or Palestini-
ans—against exploitation and oppression.

Perhaps Peace Now’s sociological make-up—mainly middle class Ashkenazi
Jews—helps explain why it has not spent time, resources, and energy in Israel’s
poorer neighborhoods in an attempt to address some of the wrongs afflicting
Israel’s underprivileged. No matter what the reasons, the more deprived seg-
ments of Israeli society often feel that the organization concerns itself only with
the occupied Palestinians and has abandoned the lower classes within Israel.
Peace Now has in this way alienated the weaker segments in society, not least the
lower class Sepharadic Jews. The alienation of the ever-growing weaker segments
within Israeli society and the absence of any activities to help the economically
deprived have sown dragon’s teeth for the future.

Currently, Israel is heading towards an economic crisis, and it could very well
be that the anger of those who have been hit worst will push them into the
streets. There are already signs of this happening. These protests could take
many forms. They could become a widespread left-leaning movement, whereby
the anger is directed towards government policies and big corporations, or they
could turn into a right-wing phobic movement directed against the other—
namely, the Palestinians and perhaps the migrant workers. Given the current
atmosphere inside Israel and the absence of extensive preparation on the ground,
the rage will likely become phobic and hence destructive.
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Peace Now appears to be recovering from the blow it sustained in October
2000. Since the struggle ahead will surely not be any easier than the one we

have already seen, the Israeli peace camp must take a step back and strengthen
the infrastructure of resistance. New groups like Ta’ayush (Arab–Jewish Partner-
ship) and Dirty Laundry as well as old groups like Yesh Gvul and Women in
Black are addressing some of the issues I have raised and changing traditional
modes of operation and pervasive worldviews. These changes must spread,
however, and not remain merely on the margins of Israeli society.
In the past, Peace Now provided light during periods that were particularly

dark. If it will overcome its past mistakes, it could once again provide a source
of light and inspiration for us all.
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